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The term gender simply means the classification of people into male and female, but it is more than that. Gender classification includes what society expects from each of the sexes: both biological and social responsibilities.  Nature has bestowed upon the female gender certain natural and social expectations which include: child-bearing, household duties, planting, harvesting and processing of agricultural produce. This could be summarized as production and reproduction. Likewise, the male has the major responsibility, as the head of the household, of taking care of the family. It is in this light that this study looks at the religion perspective of gender to the development of Nigeria. The study made use of primary data via the administration of two hundred questionnaires to respondents. The result shows that both the males and females are essential in the development of Nigeria.   





















Like other African countries which face problems of ethnic and cultural diversity, Nigeria’s recent history has been of civil unrest, riots, violence and conflict in the process of finding an answer to the ‘national question’ and giving birth to a strong and unified country.  Over twenty of these riots have an inter-religious source (Enwerem 1995).  As Momoh (2002) argue, Nigeria’s national question is fundamentally related to the question of rights of nations and peoples particularly in the context of oppression. This makes Nigeria an interesting case to study gender and religion as they affect her development, especially during the early years of the Fourth Republic when the country has returned to civil rule.  While Nigeria is trying to deal with the problems of understanding and managing the process of civil rule, a crucial question to ask is to what extent is religion a significant factor in shaping the way Nigerians understand themselves as citizens.

Nigeria has more than three hundred different ethnic groups and languages, several emirates and sultanates, two main religions: Islam and Christianity coexisting along with traditional beliefs.  In order to understand the role of religion in Nigeria and its impact on development issues, it is important to have a background on the development of the country as a political entity.  

What is now called Nigeria is an arbitrary creation of the British Empire.  Before the European colonisation, these territories were occupied by different ethnic groups that interacted mainly through trade and in some cases warfare. They existed as autonomous socio-cultural, political and economic units.  The North was dominated by monarchical feudal formations, the Hausa-Fulani emirates and the Igala and Jukun kingdoms.  The South was dominated by several kingdoms and empires such as among groups like the Yoruba and clans among the Igbo. In the Niger Delta the kingdoms of the Efik and Izon were predominant (Anikpo, 2002). 

These were the formations and structure that the process of colonisation disrupted. The British intervention began with the colonisation of Lagos between 1851 and 1861, and its expansion to create the Colony of Lagos and the Protectorate of Yorubaland in the 1880s and 1890s.  By 1900 the Protectorates of Northern and Southern Nigeria were created.  It is 1914 however that is generally recognised as the year for the creation of Nigeria as it is today, with the amalgamation of both Protectorates. 

After independence in 1960, following the colonial administration, the country was broken into units or regions which broadly corresponded to religious areas of influence: the Muslim North and the Christian South, the latter also divided in Catholic East and Muslim and Christian West.  The region known as the middle-belt was predominantly ‘pagan’ and became the recruiting grounds for new advocates for both Christianity and Islam; the former being more successful due to western education that was controlled by Christians (Enwerem 1995).  The Nigeria of today is a product of all the above.  It is now under a democratic civil rule since 1999, after three Republics, several military coups, civil war and many inter-religious and inter-ethnic violent confrontations. Hence, this study tends to look at the link between religion and gender to the development of Nigeria.
 








2.1 Issues on Religion

The purpose of this section is to point out those characteristics that make religion an essential factor to consider when studying development.  Religion can act both as a strong identity and bond to a social group and as a tool to legitimize power.  Thus, the approach of this paper to look at the link between development and religion is through the links between the latter with identity and politics.  
Religion provides a ‘unified system of beliefs and practices’, as Durkheim states (cited in Hargrove 1989: 25), which determines that society’s morality.  More than being what relates the individual to a ‘higher being’, religion is also the provider of a set of values that influence the way each individual relates to others and his/her behaviour in general.
Religion and Identity
In determining people’s identity, religion confers on the individual a sense of belonging to the society that shares the same beliefs and values.  Following Durkheim’s definition of religion, it ‘involves some kind of community – a group of people who share the activities and anticipations of the religion…’ (ibid).  Hargrove (1989: 26) also argues that ‘if religion provides a unified system of meaning, it also provides the rationale for the structure of the society and the individual’s place in it’, allowing for the integration of the personality by ‘organising the chaos of existence and choice’.  And she goes further by stating that ‘religion is more than a belief, it is practice; it functions to integrate society in the share behaviour it involves, as well as the meanings that behaviour symbolises.  Religion is not concerned simply with ideas; it is basically a system of action.
Religion and politics
Religion can act as both an agent to keep the status quo, as well as an agent of change and revolution.  The Catholic Church’s supremacy through the Middle Ages is a clear example of how religion can be an effective instrument to keep and legitimate the status quo.  More contemporary events illustrate the disruptive power of faith and how it can be a strong means to social change: the black civil rights movement in the US, Poland’s Solidarity movement, the 1979 Nicaraguan revolution, South Africa’s anti-apartheid movement and so on (see Smith 1996).  
2.2 THE ROLE OF RELIGION IN POLITICAL DEVELOPMENT 

Recent trends of thinking in the development field have turned their attention to issues on gender and religion. These new approaches have been categorised as the ‘right-based approach to development’, raising questions on issues and definitions of the concepts mentioned.

When looking into issues of development and politics, religion becomes an essential aspect to consider.  As Moyser (1991: 9) clearly states, ‘the religious order has a pre-eminent claim over the believer and the social order of everyday life, thus extending its influence over the political domain when collective decisions concerning that social order are being made’.  Hence, the way the individual relates to the state and acts in the public arena are also determined by the religious order.  ‘Politics […] is made relative to, and is validated by, religion’ (ibid: 10). It is possible therefore to argue that some of citizens’ most visible political actions like voting or protest may reflect important underlying beliefs, values and opinions (Moyser 1991).  As it is going to be illustrated in the Nigerian case study below, citizen’s actions are indeed influenced by religious reasons interwoven with other factors such as ethnicity, social class, gender and economic interests.  Another example of how religion also influences the decision-making process in the public sphere is law-making regarding issues of education, family, sexuality or capital punishment (ibid) – e.g. polygamy, homosexuality, inheritance, etc.

Focusing on the context of developing countries and their colonial experiences, it is seen that people in the South tend to be more religious than in the North as a result of different historical processes.  Religio-political systems or theocracies dominated geographical areas such as sub-Saharan Africa and South Asia prior to European colonisation.  With the ‘intrusion’ of western ideas and western power, the division between religion and politics was introduced and the ‘long, uneven, and complex processes of secularisation’ began (Smith, 1971: 2).  

The Western conception of a secular state was imposed on colonies and inherited after independence.  For most former colonial societies characterised by religious pluralism, national integration has been a major distress, bringing violence, conflict and civil unrest.  The Asian sub-continent, as well as many sub-Saharan African countries, such as Nigeria, are clear examples of how religion plays a fundamental role in defining people’s affiliation to the state and how religion can be the spring for social mobilisation and civil action.  Even though most of these countries have a ‘secular state’ as stated in their constitutions, in practice and for the mass of the society the idea of secularity is foreign since for these societies religion has always been an integral part of their culture, so it is difficult to separate religion from the state.

2.3 Gender and Religion in Nigeria

The issue of gender and religion is addressed by showing the significance of religion in shaping people’s identities and access to entitlements as perceived by Nigerians.  Further, a comparative analysis between Muslim and Christian views on the subject show the influence and impact of religion in shaping those perceptions.  The case study uses Kaduna State which is a flashpoint in Northern Nigeria. It focuses particularly on Zaria town where the information for the comparative analysis was obtained.  

According to Kukah and Falola (1996), the ‘largest scale of destruction to places of worship’, happened in Kaduna state in March 1987, resulting in the loss of many lives and property.  In February and March 2000, there were other violent confrontations between Muslims and Christians peacefully protesting the attempt to introduce Shari'a to Kaduna.  According to Okwori (forthcoming), the results were killings and destruction never seen on such as scale before in Nigeria. Religion has taken more significance since the adoption of the Shari’a legal system by several states in Northern Nigeria.  Due to the implications this has on gender, it is relevant to analyse both Christian and Muslim perspectives on the issues of religion and gender.

Muslim and Christian Perspectives
The approach in which practitioners of these two religions understand the issue of citizenship in particular and politics in general has interesting implications in the way they exercise their citizenship, e.g. how to claim rights and even the kind of rights they believe they are entitled to, be entitled with.  They differ in essence; however they have also some features in common. 

Similarities
	The understanding of citizenship
Both Muslims and Christians have a similar idea of citizenship.  They understand it as belonging to a certain society or environment, assisting each other and looking after each other’s welfare.  Being a citizen provides a certain protection.  All the people interviewed expressed the opinion that the sense of belonging is determined primarily by religion and then other factors like ethnicity and language.  

	Expectations from the government









Interesting is the fact that two of the Muslims interviewed said not to be proud of being a Nigerian.  “I don’t feel that I am Nigerian, it is nothing I can be proud of” and the other one said in a clear-cut manner that he felt very disappointed for being a one.  While the Christians interviewed mentioned that they were very proud of being Nigerians.  It is difficult to state any relationship between this feeling and religious affiliation. Nevertheless it is important to point out in case that further research gives more light.
	Rights
The perception of rights and how to claim them is very different between Islam and Christianity in this context.  For example, the Muslim Imam stated that they care for ‘the encouragement of rights stated in our religion’.  In Islam rights are stipulated in the Koran and reinforced by the Shari’a law, such as the right to life, education, having children.  In contrast, Christians expressed that their rights are those in the Constitution.  The Christian Priest said about claiming rights, ‘I do not believe people should go on strike but dialogue […] in claiming rights you should adopt biblical methods like dialogue not strikes, demonstrations or fighting’.

	Choosing leaders
The issue of choosing leaders and voting is very sensitive in the Nigeria. This is a clear field where religion has played a significant role and has been the cause of confrontations between both religions.  Muslims recognized that ‘He [the leader or ruler] must be a Muslim’ and the main reason they gave was that if the ruler is not a Muslim, he is unable to rule because he does not have the knowledge of Islam: ‘If he is not Muslim, he doesn’t have any idea, he does what he wants according to his own religion, he doesn’t know what Koran says. If he is not Muslim everything is different. Islam is a complete way of life, so if he is non-Muslim completeness is not there’.

On the other hand, Christians said that the religion of the person in power does not matter as long he is honest and shows the best attributes to rule.  The Christian Priest emphasized the need to pray so ‘God can tell you the right person to choose and vote for’.  He also highlighted: ‘We have the mandate to pray for every leader appointed regardless of their religion so he can rule us’.

For both Islam and Christianity, the ultimate leadership is in ‘God’s hands’ and it is him who chooses whom to give power and whom to take it away.  Also, both religions have a sexist perception of leadership since the interviewees, even women, referred to rulers as he only.  Although gender issues are not in the scope of this paper, it is important to point this out.

	Shari’a




Views on politics are also diametrically opposed between Christians and Muslims.  ‘Islam and politics cannot be separated, Islam is politics and politics is Islam’.  On the other hand, the Christian Priest said that ‘There is a demarcation line between religion and politics’.  Both positions are fundamental to their religious doctrine.  The Priest pointed out that according to the Bible, Jesus proclaims that His kingdom is not of this world, that Caesar and God are not substitute to one another.  In explaining this difference between Islam and Christianity, Kukah and Falola (1996) say, it is easy to understand Islam’s political nature because it was founded in politics; everything therefore becomes part of the structural and architectural design of the state.  





3.1.1 Theories on Gender and Development
The idea of citizenship emerged from the Western philosophical thinking.  According to Kabeer (2002) it is framed by the ‘two great gender and development traditions’, the liberal and the republican; but she further explains that these traditions have been elaborated over time in different ways such as the libertarian and communitarian variations.  Jones and Gaventa (2002) when addressing the conceptualisation of gender and development recognise three main trends around which discussions of the concept have been developing: the liberal, communitarian and civic republican.

The liberal theories define citizenship as a status which entitles individuals to a specific set of universal rights granted by the state.  The idea that citizens act ‘rationally’ towards the fulfilment of their interests is central for liberal theories (Gaventa, 2002).  It also implies a ‘passive notion’ of gender and development, since it does not entail responsibilities.  The civic republican approach addresses the right and obligation of the citizens to participate in political affairs. It implies an ‘active’ role of the individual in relation to his/her political community; it sees citizenship as ‘practice’ (Kabeer 2002).  While the communitarian theories centre on the notion of the socially-embedded citizen and community belonging.  They argue that the individual’s realisation of interests and identity can only be defined in relation to the community he/she belongs (Jones and Gaventa, 2002).

More recent approaches to gender and development are linking the liberal, communitarian and civic republican theories in an attempt to find a way to encompass their main contributions.  The focus of these contemporary approaches, Jones and Gaventa explain, is the need to conceptualise citizenship as both a status and an active practice.  Some of these debates are often framed by discussions of identity, focusing on how people see themselves and act as citizens.  This new approach, known as the ‘model of identity politics’ (Van Oenen, 2002), considers identity as a positive political asset.  Identity is essential in the discussions of gender and development, sense of belonging and struggles for rights (McKinnon and Hampsher-Monk, 2000).  The identity politics model asserts that the way in which people perceive themselves is likely to have a significant impact on how they behave as citizens, how they understand their rights and obligations and on the ways and motivations to participate.  According to Mouffe, Isin and Wood (cited in Jones and Gaventa, 2002), an individual’s sense of identity and sense of citizenship mutually shape each other.  As explained by Jones and Gaventa, Mouffe conceptualises identity as an ensemble of ‘subject positions’, e.g. ‘Muslim Hausa’, ‘Christian female’, ‘northern Nigerian’; each representing the individual’s identifications with a particular group, such as ethnicity, religion, gender.  Each of these subject positions shapes the others and all together forms the individual’s identity.  Therefore, the way a Muslim Hausa male living in Kaduna State perceives himself and act as a citizen may be different from that of a Christian Idoma woman in the same context.

Given the identity politics approach and following the argument that identity and understanding of citizenship shape each other, this paper deals with the issue of gender and religion in Nigeria.  By focusing on the factor of religion as one of the ‘subject positions’ that constitute an individual’s identity, the present essay illustrates, through the Nigerian case, how religion impacts on people’s understanding of gender and how it can also influence the way they perform as citizens.

3.2 SAMPLE SIZE
This study is based on responses to a ‘Structured Kabeer Gender Questionnaire’ (SKGQ) administered in Ikeja Local Government in Lagos, Nigeria. The choice of this population sample stems from the fact that Ikeja is a commercial nerve centre and highly populated. The questionnaire used 10 well-structured questions. The questionnaire was administered to a random sample of 200 people comprising of 100 male and female apiece. A total of 190 respondents reported their perceptions of the relevance of religion to development in Nigeria. Of this figure only 180 were usable.


4.0 Results, Analysis and Discussion
Table 1 below presents a summary of the average gender scores of the respondents used in this study. It can be seen from the result that both male and female have an average belief in Nigeria’s national security. It was observed that where statistically significant differences were found, the females have more confidence in development opportunities (opportunities for growth, development, self-fulfillment and accomplishment) than the males; this is because women are considered more liberal than men, (i.e lower mean score). As regards income, it is seen that the males get higher income than the females which may be ascribed to gender discrimination against the women, (i.e higher mean score).





















Average Gender Scores of Respondents
Male versus Female
Income\Development categories and items	Males	Females
	Gender	Religion	Level of sig.	Gender	Religion	Level of sig.
I.  National Security II. Income Scale      1.(opportunity to help others)      2.(opportunity for social clubs)III. Education      1.(School Certificate\OND)      2.(First Degree)      3.(Higher Degrees)IV. Work Experience           1.(1-5years)      2.(5- 10years)      3.(10 years and above)V. Development Opportunities     1.(opportunity for growth and development)     2.(feeling of self fulfillment)     3.(feeling of accomplishment)	.632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.809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.687.645.485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	.510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.240.267.275.582.522.542.583.534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.002.003.03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 (Source, field survey and author’s calculations, 2009)
Only levels of significance below 0.5 are shown. The t-test statistic was used.
Note: The higher the mean value, the lower the income\development confidence.

4.1 FINDINGS
The findings of this study include:

	The recent ‘rights-based’ approach to development has turned the attention of intellectuals to address the definition of concepts such as gender and development from new perspectives.  Traditional theories have failed to give a definition of citizenship that can be applied to the context of developing countries.  In this regard, contemporary theories have increasingly recognised that there are no universal meanings of gender and development and are exploring areas such as identity in defining them.  These recent theories address the importance of people’s identities in the way they perceive themselves and act as citizens, and also in their understanding of rights and entitlements.  
	This study showed that people express their identity in terms of different cultural factors such as religion, language and ethnicity.  The way in which their religious identity impacts on how they perceive themselves as citizens, their rights and entitlements, is made clear when comparing views of Muslims and Christians other. Both similarities and differences were found in the comparison.  Both Muslims and Christians believe that it is through the practice of their religious beliefs that they can impact on social change, although those principles are different from one to the other.  
	Both males and females believe that religion has a significant impact on the development of Nigeria since it affects their way of life both physically and spiritually. Today in Nigeria, there is an emergence of private missionary schools-secondary and tertiary which help in inculcating morals in students.    






In response to the little attention given to religion and its role in shaping meanings of human existence, this paper addressed the issue by stating the link between these concepts through gender and development. It showed how religion is still a determinant factor in defining individual’s identities and shaping development, especially in the context of developing countries. The study, therefore, made the following recommendations:
	The Nigerian Government should try and minimise, if not eliminate gender discrimination against women in all ramifications since some religions are against women being publicly heard or holding important positions in such religious organisations. This would allow women to contribute their quota to the development of the nation.
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